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THE COSMIC CYCLE IN THE STATESMAN MY TH. |T

Berndo Seidendticker septuagenario

In this paper | will defend what is called the *traditional interpretation’
(abbreviated Tl hereafter) of the myth in Plato’s Satesman against the new
interpretation (abbreviated NI), proposed by L. Brisson,* modified? and
defended® by C. Rowe, and further modified by G. Carone (who is closer to
Brisson than to Rowe). This paper is written primarily in response to Carone's
verson.* The NI and its philosophical implications were criticised by some
scholars,® but, to the best of my knowledge, textua foundations of the NI have
never been discussed in detail. In what follows | intend to show that these
foundations are weak and that the T, athough in need of modification, still
holds true: the cosmic cycle of the Satesman’s myth consists of two (and not
three) phases—that of therule of the Demiurge, whentheuniverserotatesinthe

U The magjor part of this paper was written when | held the Edwin C. and Elizabeth
A. Whitehead Fellowship at the School of Historical Studies, the Ingtitute of Advanced
Study, Princeton, NJ, in the second term of 2007/2008. | acknowledge gratefully the
Institute’s hospitality and its ideal working conditions. | am enormously grateful to
Dr. Natalie Tchernetska for improving the English of this paper.

1 The new interpretation was first proposed by L. Brisson in hisLa Méme et I Autre
dans|a structure ontologique du Timée de Platon (Paris 1974) 488-496 (reprinted: Sankt
Augustin 31998 with an additiona note: p. 605) and later clarified and developed, in his
“Interprétation du mythe du Politique”, in C. Rowe (ed.), Reading the Statesman:
Proceedings of the [11 Symposium Platonicum (Sankt Augustin 1995) 349-363.

2 C.Rowe (ed.), Plato: Statesman with Trandation and Commentary (Warminster
1995), see Introduction, 11-13, and commentary, 186-197.

3 C.Rowe, “Zwei oder drei Phasen? Der Mythos im Palitikos’, in M. Janka and
Chr. Schéfer (eds.), Platon als Mythologe (Darmstadt 2002) 160-175.

4 G.L.Carone, “Reversing the myth of the Politicus’, CQ n. s. 54 (2004) 88-108. Her
monogrgph, Plato's Cosmology and Its Ethical Dimension (Cambridge 2005), becameavailable
to me when the present paper had been completed, but, as the relevant section of the book is
prectically identical to the earlier article, | refer to thelatter throughout this paper.

5 M. Erler, “Kommentar zu Brisson und Dillon”, in Rowe (n.1) 375-380; G. R. F. Fer-
rari, “Myth and Conservatism in Plato’s Statesman”, in Rowe (n.1) 389-397; M. S. Lane,
Method and Poalitics in Plato’'s Statesman (Cambridge 1998) 99-117, and in the more
detailed form: M. M. McCabe, “ Chaos and Control: Reading Plato’s Politicus’, Phronesis
42 (1997) 98-108; Chr. Horn, “Warum zwei Epochen der Menschheitsgeschichte? Zum
Mythos des Politikos’, in M. Janka and Chr. Schéfer (eds.), Platon als Mythologe
(Darmstadt 2002) 137—-159. Horn's paper and that of Rowe (n. 3) are not taken in account
by Carone; D. O’ Brien’s unpublished critical comments are cited in Rowe (n. 3).
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58 Alexander Verlinsky

direction West — East, and that of the autonomous universe (the contemporary
era), when the universe rotates in the direction East—West. Since one of the
arguments againgt the Tl brought forward by Brisson and Carone is that the
image of the contemporary universe abandoned by the Demiurge contradicts
Pato’s views attested elsawhere, | will aso touch on theological doctrinesin
other Plato’s dialogues, most importantly in the Timaeus (see Part 11).

Themythisapart of aconversation betweentheEleatic Stranger (ES) andthe
Younger Socrates (Y S), who arelooking for adefinition of the true statesman, or
of theking. Theinterlocutorsrecognisethat theinitia definition of thetrue states-
man as the shepherd or the rearer (tpogéc) failsto digtinguish the specific mode
of herd-rearing, essentia to the statesman: whereas shepherdsof other herds cater
for al needsof their nurdings—food, reproduction, parenting, and entertainment,
representatives of the other professions (merchants, peasants, doctors, and train-
ers) chalenge the statesman’s position as the rearer of the human herd (267 e—
268 b). Theimmediate purpose of the myth narrated by the ES isto clarify what
digtinguishes the statesman from other aleged rearers (268 b 6—e 2).

| shal start by summarising the whole story.

Evidence of the tradition: the ES brings up three myths. First isthe myth of
Atreusand Thyestus, in which Zeus makesthe sun and other starsto riseand to
set in places opposite to the original ones, which implies the change in the
rotation of the universe from the previous direction (West —East) into the con-
temporary (East—West).® Second is the myth of the reign of Cronus on the
earth; third isthe myth that human beings previoudy were born from the earth
and not by sexud reproduction. These three myths are, in fact, separated and dis-
torted pieces of evidence about the same sequence of events (268 e8—269 ¢ 2);

Theoretical prdiminaries. the ES argues that the universe, formed by the
Demiurge from the primeval chaos and endowed by reason, in one period rotates
withthehelp of hiscreator andin the other period isset freeto rotatein the opposite
direction; each time the change in the direction of rotation causes destruction of
living beingson alarge scae, aswdl asvarious changesin them (270 b 1-d 2).

The following story narrates the events of the cosmic cycle:

a) the most important of these changes takes place whenever the universe
changes direction oppositeto the contemporary one, i. e. from E-W to W-E. At
thismoment, ageing of living bei ngs stops and they begin changing in the oppo-
site direction, from old age to childhood, gradualy diminishing in size and at
the end entirely disappearing (270d 6—271 a2);

6 | designate hereafter asthe* E-W rotation’ therotation of the universeinthedirection
East — South —West —North —East with the visible East—West path of the sun (the actual
rotation of our universe, according to the geocentric cosmology), and asthe W—E rotation’
respectively the opposite rotation in the direction West — South— East —North —\West with
the visible West — East path of the sun (the reversed rotation of the myth).
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The Cogmic Cydeinthe Satesman Myth. | 59

b) in this stage of ageing backwards sexud reproduction ceases to take
place; instead, the living beings spring from the earth. (The myth of the earth-
born refersin fact to those who returned to life from the earth in that time; our
ancestors, who lived in the beginning of the contemporary rotation, were wit-
nesses of these earth-born, 271 a5-c 2);

¢) the traditiona stories of the reign of Cronus retain adim memory of the
era when the Demiurge took care of the universe revolutions; the herds of al
living beings on the earth, including the humans, were tended by the daimones,
who guaranteed order and peace among the humans and animals, therewere no
states, no wives and children in this era; the human beings came back to life
from the earth; an abundance of spontaneoudy grown fruits and mild climate
made farming, clothes, and houses unnecessary (271 ¢ 8-272d 4);

d) after a certain period, when dl the souls that have accomplished the
prescribed number of incarnationsfell into the earth, where the bodies of living
beings were formed, the Demiurge |eft the helm of the universe and withdrew
to his observation-post. The ‘fatal inborn desire’, which isinherent to the uni-
verse, impelled it to rotate in the opposite direction; the subordinate deities,
who were in charge of the regions under the supreme reign of the Demiurge
deprived the parts of the universe of their care (272d 6—273 al);

€) the reversal of rotation produced the great earthquake and ‘ another per-
ishing’ of variouskindsof living beings; but afterwardsthe universereturned to
its ‘accustomed course’, started to control itself and its inhabitants and to take
care of them recollecting the teaching of the Demiurge; at first it follows’ this
teaching closdly, but gradually forgets it and gets more and more under the
impact of its bodily e ement; the universe now imparts cruelty and injustice to
itsinhabitants, and at the end the evils produced by it prevail over the goods. At
that point, when the universeis at the verge of dissolution and sinking into the
primeval chaos, the Demiurge returns to the helm, reverses the direction of
revolutionsand setsthe universe againin order, imparting to itimmortality; this
is‘thefinal point of everything' (273 a5-e5);

f) now the story-teller approaches the main point, which should shed light
on the difference between the statesman in the contemporary universe and the
shepherd of the human herd: after * thereversal of the universeto the contempo-
rary way of generation’, the ageing backwards stopped and the living beings
underwent change contrary to the one that happened during the previous rever-
sal: those who then had diminished until they disappeared entirely began to
grow again, and those who had just appeared from the earth began to die and
return to the earth; the birth from the earth by the help of the external agency
became impossible, and, following the order given to the universeto live auto-
nomoudly, the living beings now had to conceive, to produce the offspring and

7 From this point the present tense is used instead of historical tenses.
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to rear them by their own means; the animas, set freefrom therule of the lesser
gods, turned wild and began to ravage human beings; an abundance of sponta
neous food came to the end, and the humans could not procure livelihood, as
previoudy they had not experienced any need that might have taught them how
to do s0; then, according to an ancient tradition, the fire was donated to the
humankind by Prometheus, the crafts by Hephaestus and Athena, seeds and
plants by other gods—everything that hel ped to establish human lifetook origin
from these gifts (273e6—-274 d 8).

According to the TI, the cycle consists of two phases, one (A) of the
Demiurge's rule (age of Cronus), with the W—E rotation of the universe, and
another (B) of the autonomous universe (the contemporary era), with the
E-W rotation; these phases continually alternate. The story starts from the
Demiurge'sreturn to the hem (the phase A); he revertsthe rotation in the direc-
tion opposite to the contemporary one (i. e. the universe begins to rotate in the
W-E direction); the partsof the story a—c (the destruction of living beings; theend
of the development forwards; the start of the devel opment backwards; regenera-
tion of the dead from the earth; blessings of the Paradise) belong to the same
phase.

The following parts of the story describe the end of the divine era and the
following autonomous era (phase B): the Demiurge withdraws, and the lesser
godsdeprivethe human beingsof their care(d); theuniverserevertstoitscontem-
porary E-W rotation, sets itsdlf in order, but then bit by bit degrades and ap-
proachesthe catastrophe, until, at the end of the contemporary era, the Demiurge
returnsto the helm, revertsthe universe to the W—E rotation and revitaisesit (€);
the new cycle starts with the phase A.In the following part (f) the tory-teller
returnsto the beginning of the contemporary era, to describe the reappearance of
development forward, sexual reproduction and the beginnings of civilised life.®

Agang this traditional view, L. Brisson, C. Rowe and G. Carone argue that
the universein the contemporary erarotatesinthesamedirection (E-W) asinthe
eraof divinerule. They believe that the myth presupposesthethird, intermediate,
phase, when the universerotatesin the direction opposite both to the previous era
and to thefollowing ones, i. e. W—E. Furthermore, since the ageing backwards of

8 For the treatment of the myth in the traditional vein see L. Campbell (ed.), The
Sophistes and Paliticus of Plato (Oxford 1867), introd. XXV I111-XLI, and comm. 4172
(second pagination), the most detailed and sensitive to the details of the text, in my view;
J. Adam (ed.), The Republic of Plato: Edited with Critical Notes, Commentary and
Appendices I (Cambridge 1902) 295-298 (remarks in the Appendix on Plato’s Number);
A.Diés(ed.), Plato, Euvres complétes | X/1. Le Palitique (Paris 1935) XX X—XLI; J. Skemp,
A Trandation of the Poaliticus of Plato with Introductory Essays and Footnotes (London
1952) 82—111. Since the two-phase interpretation raised no doubts in those days (Skemp
apparently was not aware of the alternative interpretation of Lovejoy and Boas, seen. 9),
the today debatable points of the cycle are often beyond the scope of these earlier works.
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living beings starts when the universe reverts to the rotation opposite to the con-
temporary one (270 d 4), the proponents of the NI argue that the ageing back-
wardsis produced by the Demiurge's withdrawad, not by his return, and thusin
the eraof Cronusthe living beings, athough sprung from the earth, develop for-
wards, as in the contemporary era. The ageing backwards, which stops at the
beginning of the contemporary era, with the reversal to the E-W rotation (273 e
6-10), thusbelongsto theinterim erawith the W—E rotation, opposite both to the
rotationintheeraof Cronusand inthe contemporary one. Thus, the proponents of
the NI try to find in the text, additiondly to the reversal at the moment when the
Demiurge lets the universe go and it starts to rotate in the opposite direction (it
becomes W-E, according to the NI), one more reversal, which should return the
universe to the rotation it hasin the contemporary era, i. e. E-W.°
Heretheversionsof the proponentsof the NI diverge. According to Brisson
and Carone, thetext gives hintsthat the Demiurgeis at the helm in the contem-
porary era, athough his rule is more detached than in the era of Cronus; there
are indications that the subordinate deities are present, too. Since, however,
both the Demiurge and the minor deities leave the universe at the end of
Cronus' era, Brisson and Carone argue that the passage, usually taken as a
promise of thereturn of the Demiurge at the end of the contemporary era(273d
4—e4, theend of the section €), in fact points out to his return that has already
happened in the beginning of the contemporary era: the god has already come
back after theinterim godless era of the W—E rotation, saved the universe from
the danger of total destruction, having reverted it to the contemporary
E-W rotation and rejuvenated it in the beginning of the contemporary era.l’
Rowe accepts Brisson's proposal insofar asthe universe rotates nowadaysin
the same direction as it did under the rule of the Demiurge and that there is an
interim era of the W—E rotation between these two eras. He dismisses, however,
the dleged indications in the text of the god's rule in the contemporary eraasa
mere convention, and agrees with the TI that the universe today is entirely de-
prived of the Demiurge’s presence. Instead, Rowe proposes the following ver-
son: after the withdrawa of the Demiurge, the universe, which rotated E-W in

9 Thisisthe core of Brisson’s view shared by Rowe and Carone. Brisson (n. 1, 1974)
352 n. 11 refersto A. O. Lovegoy and G. Boas, Primitivism and Related Ideasin Antiquity
(Bdltimore 1935, repr. 1997) 158 f. as having anticipated his proposal, as concerns both
admitting of three phases and the transposition in the order of story. On the other hand, he
is not correct when ascribing the similar view to H. Herter, “Gott und die Welt bei Platon:
Eine Studie zum Mythos des Politikos’ (1958), in idem, Kleine Schriften (Munich 1975)
316-330. Herter in fact admitstwo aternating periods, with two opposite rotations, one of
god's rule and another of his withdrawal, the latter being the world we live in; he only
argues that the universe, even during the contemporary is not deprived entirely of the
divine care (p. 325-327).

10 Brisson (n. 1, 1995) 350-351, 360; Carone (n. 4) 101-104.
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Cronus erg, revertsto the W—E rotation, followingitsirrationd desire; then, after
a reatively short interim era, it reverts, again by itsdf, but now following its
intelligent nature (see 269 d 1-2), back to the E-W rotation it had under thegod's
rule; thisinitiates the contemporary era. This second reversd isimplied at 273 a
4—Db 1: after the turbulences of the reversd to the W-E, the universe cmsdown
and returns to its ‘accustomed course’. Rowe admits, contrary to Brisson and
Carone and in agreement with the Tl, that the picture of degradation of the uni-
verse (273 b 2—d 4) correspondsto the contemporary era, not to theinterim one,
and that the return of the Demiurge, the new reversa, and sdlvation of the uni-
verse (273 d 4—e4) refer to our descendants; in other words, the eraof thegod's
rule, similar to the era of Cronus, should follow the contemporary era.

The proponents of the NI claim that the three phase interpretation fits the
text better than the traditional view. However, there are several major assump-
tionsthat underlietheir attempt to re-interpret the myth.* For Brisson, thethree
phases back up the view that the contemporary erais a synthesis between the
total disorder of the universe entirely abandoned by the Demiurge and the over-
all order of Cronus' era; hefurther assertsthat thisview of the contemporary era
suits well the cosmology of the Timaeus, which represents the universe as the
realm both of the divineintelligence and of the necessity.'? Carone believesthat
theview of the contemporary eraas deprived of the Demiurge’srule contradicts
the late Plato’ s dialogues  which rather tend to emphasi ze the existence of
adivinenousthat isresponsiblefor theway our world isarranged, whichisthe
best and the most beautiful way possible’ .12 Rowe's reasons for following the
three phase interpretation are mainly of philological character, but he believes
that hisown proposal —the universerevertsto thedirection it had under therule
of the Demiurge—corresponds better than the Tl to the statement that the uni-
verseisan inteligent creature (269 d).** In one way or another, al proponents
of the NI seem to believe that the contemporary era, according to the Tl, ap-
pears gloomier than one should expect from Plato. | will discusstheissueinthe

1 The reasons for their dissatisfaction with the NI are summarised by Brisson (n. 1,
1995) 350 f.; Rowe (n. 2) 189 ad 270 b 7-8, and Carone (n. 4) 92—-95.

2 Brisson (n. 1, 1974) 490-492; (n. 1, 1995) 361; Rowe (n. 2) 197 ad 274 e 1 and
Carone (n. 4) 103 endorse this view.

13 Carone (n. 4) 88. According to her (p. 88 n. 4) such passages as Phil. 28 c ff.; Tim.
46 c—€; Leg. 966 d—e, 967 d—e point out “that the world as a cosmos is orderly due to the
presence of a designing nous that ordersit”. The problematic word hereis ‘the presence’:
these passages point out that the divine intelligence is responsible for perfection of the
existing order, but do not state unambiguously that this divine intelligence rules over the
universe by its permanent presencein it after completing the crestion (see Pt. I1).

1 Rowe (n. 2) 13: “If it were the case that it always went to the opposite direction
when left to itself, its claim to rationality would look weak, given that on any account itis
its non-rational elements (body, 269 d—e, ‘its allotted and innate desire’), which cause the
reversa, 272e5-6".
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context of Plato’s cosmologica and theological viewsin the second part of this
paper.
Before discussing textua difficulties of the myth, it should be said that there
are some primafacieindicationsthat favour the Tl. According to theargument of
the theoreticd preliminaries, there are only two phases with two opposite direc-
tions, one under the Demiurge’s rule and the other of the autonomous universe
(270 a1—a9); this statement can be reconciled with the views of Brisson and
Carone, but not with that of Rowe, who asserts that one of the two autonomous
rotations of the universe (that of the contemporary era) proceeds in the same
directionasinthedivineera. Then, thestory-tdller at theend of the myth mentions
only two modes of human existence, which correspond to two modes of existence
of the universe—oneisthe autonomous of the contemporary eraand the other of
the eraof the Demiurge’ srule (274 d 7-8); this statement is difficult to reconcile
with Rowe's view,'® and it definitely contradicts Brisson's and Carone's ver-
sion. 8 Further, the story-teller, resuming how the myth shedslight on the mistake
of theinitid defining of the statesman as a shepherd, points out that such adefini-
tionfitstheruler inthedivineera, but not in the contemporary one, i. e. againonly
two erasare envisaged; moreover, he opposesthem interms of therotation of the
universe (274 e9-275a3):

‘Ot pev EpOTmUEVOL TOV €K THG VOV TEPLQOPAG Kol YEVECEMG BOoCIAEN
KOl TOALTLKOV TOV £K THG EVOVTLOG TEPLOBOL TOLLEVXL THG TOTE AVOPMTLVIG
aYEANG €imopev, kol TadTO B0V AVl BvNToD, TadTN HEV TAUTOAV
TOPNVEXONHLEV.

Thisfitsthe T, but not the NI in both its variants.’

15 Roweargues([n. 2] 197 ad loc.) that the third mode of life, that of theinterim era, is
not mentioned, as the essentia point hereisthe contrast between the eraof divineruleand
the contemporary era; notice, however, the general terms of the statement that only two
modes of life exist.

16 Since Brisson and Carone believe that according to the story the Demiurge rules
both in the era of Cronus and in the contemporary era, although with a different mode of
presence, in contrast to the interim era which is deprived of his rule totally, it would be
puzzling if the era of Cronus and the contemporary era were opposed absolutely only in
termsof divineruleand autonomy and the third erawere not mentioned at all. For Carone's
attempt to weaken this contrast, see Pt. 11.

17 Rowe (n. 2) 198 ad loc. argues that % varvtio mepiodog does not refer to opposite
direction of rotation, but only to the fact that rotation (and generation of living beings) took
place in an ‘opposite way’, i. €. under the god's guidance (cf. the paraphrase of Carone,
98 n. 29). Taken that mepupopd and mepiodog are virtualy synonymous (see 270 d 4;
271 b 1), and that évawvtiog is consistently used to designate opposite directions of the
rotation throughout the story, the interpretation isfar-fetched; cf. 271 b 8 for the devel opment
of living beings ‘ opposite’ to the contemporary.
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Thedarting point of the sory isthe destruction of living beings that accompa:
niesthereversasof theuniverse, and the changestheliving beingsundergo at these
periods. Themost important of these changestakes placewhenever therevolutions
of the universe become ‘the opposite to that existis nowadays (270 ¢ 11—d 4):

EE. ®Bopal Toivuv €€ Avaykng TOTe LEYLOTOL CUUPOLVOVGL TAV TE BALMY
{owv, kol 3 Kol T0 TAV AVOPOTMV YEVOG OALYOV TL TEPLAEITETOL TTEPL OE
T00TOVG BALCL TE TOONLOTO TOAAQ KO BOVILOGTA KOl KOLVOL GUULTTLTTEL,
HEYLOTOV &€ TOBE KOl GUVETOHEVOV T TOV TovTOg A veldiEel T0Te, OTay
1 Thig VOV KoBeaTNKLLOG EVOLVTLOL YLYVNTOL TPOT).

This change is described in the following passage as the end of develop-
ment forwards and the beginning of ageing backwards, disappearance of living
beingsastheresult of it, and birth from the earth of the next generation of living
beings. The generation from the earth is represented as one of the constituents
of therule of the Demiurge; it issaid that the last earth-born were witnessed by
the ancestors of the contemporary humankind, who lived in the beginning of
our rotation and in the proximity to the previous one (271 a8—b 2). Thus, the
traditionalists assume that the story follows the order of events and that the
reversal of the universe to the direction opposite to the contemporary one with
perishing of living beings and the reversal of ageing from forward to backward
startsthe era of the divine rule.’®

The proponents of the NI argue againgt this: the erawith the rotation of the
universe oppositeto the contemporary isnot the divine era, but thethird interim
era of the universe abandoned by the god. One of the arguments is that the
destruction of living beings, which accompanies thisreversal, isincompatible
with the salvation that the Demiurge brings to the universe.’® In order to assign
these eventsto theinterim phase, the proponents of the NI suggest that the story
starts from the destruction of living beings and the beginning of development
backwards at the moment of the Demiurge’s withdrawal, after the age of
Cronus.?° Brisson and Rowe (who follows him) propose that the narrative di-
vertsfromthe order of eventsinthecycle: (1) at first, thewithdrawa of the god
(the reversal to the W—E rotation implied), perishing of living beings, reversa
of ageing to the backward and appearance of the earth-born witnessed at the
dawn of our era(270d 6—271 c 2); (2) the story returns back to the preceding
era of the Demiurge with the E-W rotation, abundance of fruits and the earth-
born who developed forwards (271 ¢ 8—272 d 6); (3) [=1] the story switches

18 So, explicitly, e. g. Adam (n. 9) 1, 295.

19 See Rowe (n. 2) 189 ad 270 b 7-8: “large-scale destruction (270 ¢c—d) ... seemsan
inauspicious way of inaugurating what is supposed to be a golden age”.

2 Carone, who also admits that the narrative starts from the withdrawal of the god,
believesthat the story follows strictly the order of the events, and introduces the additional
phase for this purpose (see further).
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again, now explicitly, to the withdrawal of the Demiurge, the reversal of the
universe to the W—E rotation, the turbulences accompanying it and to the per-
ishing of living beings aready mentioned earlier (272 d 6—273 a 4); (4) the
reversal to the contemporary erawith the E-W rotation (described at 273 a4 —
b 2, according to Rowe; at 273 d 4—e 5, according to Brisson);? (5) the con-
temporary era(273e6—-274d 8).

First, we shall dedl with the argument that the return of the god to thehelm
is incompatible with the perishing of living beings on large scale. The direct
statement in thetext dismantlesthiswishful thinking: both possiblereversalsof
the universe, according to the theoretica introduction, are accompanied by the
greatest destructionsof living beings, sothat only asmall part of the humankind
survives (270 b 7—d 1).% Moreover, this brutal handling of humankind by the
god is significant. The universe in its degraded phase, at the verge of dissolu-
tion, isinvolved in the whole complex of evils, both physical (growing old and
illnesses) and moral, and it conveys these defectsto its inhabitants (273 ¢ 5—d
4). Itishardly surprising then that the Demiurgewho returnsto thehelmto save
theuniverse destroysthese degraded living beingsin order to clean the stagefor
better ones. According to the story, he cures the universe by ‘the turning round
of what had got diseased and destroyed in the previous era (273 e 1-2); this
corresponds admirably to the reversal of ageing, with its forceful rguvena
tion.?3 The destruction is not only an inescapable device of improving the uni-
verse, but also, beyond any doubt, the act of judtifiable requital in Plato’s eyes:
the last generation of the autonomous universe, according to the gtory, is ex-
traordinarily wicked, and the previous generations, as we shal see, deserve a
better lot.?* Last, there is an indirect proof: the reader can detect here coinci-

2L See above on this divergence and on differencesin assigning of 273 b 2—d 4 either
to the contemporary era(traditiondistsand Rowe) or to theinterim era(Brisson and Carone).

2 Thisis correctly stated by Diés (n. 8) XXXIV: “c’est que chague renversement de
mouvement commence par détruire ce qui est, pour faire place nette a ce qui viendra”, cf.
aso Horn (n. 5) 150.

3 néyictov by itself only means that one effect of the reversal to the direction
opposite to the contemporary one, namely the appearance of backward ageing, isthe most
considerable among the other effects (270 d 1-4); it says nothing about the rel ative scale of
the destruction. However, the destruction, which accompaniesthisreversal, seemsto beon
thelarger scal e than the one that accompanies the Demiurge’ swithdrawal : those who lived
during the age of Cronus did not remember the previous era, as they all revived from the
earth (272 a 1-2). On the contrary, those who had survived during the reversal to the
contemporary rotation preserved memory of the *earth-born’ of the previous period (271 a
5—b 1). This should explain why no tradition of the era before the Golden Age survives,
although, according to the story, the cycles aternate continuoudly.

2 This view of the cataclysm as the divine punishment has parallesin later Plato’s
dialogues. According to the Timaeus (22 d 6-7), the gods regularly purify the earth from
the most part of population of highly developed and (for this reason) morally decayed
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dence of the narrated events with Hesiod's myth of generations, the constant
source of eschatologica imagination throughout the story, which accurately re-
interpretsit in thelight of advanced cosmology: Hesiod promisesthat Zeuswill
destroy the wretched race of the contemporary humankind (Op. 180f.), possi-
bly expecting the crestion of the better race after that (Op. 175), i. e. the start of
thenew cycle, asmany today’s commentators understand Hesiod' smyth and as
Pato must have understood it. Thus, the salvation of the universe does not
imply benefitsfor thelast inhabitants of the autonomousuniverse. Itisthe good
of the whole and not individualsthat isthe primary purpose of the Demiurge's
return, with a possible exception of the good of individua souls (see further).

On the other hand, some references in the text do not allow proposed
changesinthe order of thestory. First, it issaid that the reversal of the universe
after the withdrawal of the god caused ‘again one more destruction’ of living
beings (273 a 3 &ALV od @Bopav Lhwv Tavtolwy). The single destruction
mentioned before was the one that caused the ageing backwards, when the
universe reverted to the rotation opposite to the contemporary one (270 d 11—
271 a2). If both destructions referred to the same event, as Brisson and Rowe
claim, &AAn a 273 a3issurprising at the least.

Furthermore, at 271 a3—b 2, theinterlocutors maintain that sexual repro-
duction was impossible when the ageing was backwards: instead, the living
beings were born from the earth and thisform of generation isexplained asthe
result of the ageing backwards: the people born at that time were in fact the
revived dead. In the era of Cronus, as the story mentions further, the living
beings were also born from the earth. Let us assume that the era of Cronus
precedes the ageing backwards, and that the birth from the earth in the era of
Cronus, when the living beings were formed by the god and developed for-
wards, should be distinguished from the birth from the earth that accompanies
ageing backwards, as Brisson and Rowe argue. In this case one should expect
that the story-teller, when depicting the eraof Cronus, would point out the dif-
ference between two forms of the birth from the earth. He, however, does not
hint at any difference; on the contrary, he saysthat the generation in the age of
Cronus was a generation from the earth, as the reader knows already: éx yfig

civilisations by the floods; the comparison of the moral health of the primitive society after
theflood to the city culture destroyed by acataclysm, inthe Laws(111. 677 b 5-8; 678 b 1—
3; 679 b—e), implies the same providential role of cataclysms.

2 According to Rowe ([n. 2] 195 ad loc.), AAn refersto the similar destructionsin the
previouscycles. Thisisnot entirely impossible (especidly if néAwy 272 5 hastempora, not
spatial meaning, which isnot certain), but isless natural than taking &AAn asreferring to the
destruction explicitly mentioned eerlier, as Carone ([n. 4] 101 n. 41) admits. Note also that
A appears at the place, where, following Brisson's and Rowe' sinterpretation, one would
expect areminder that thisdestructionisthe same asthe onethat had been already mentioned.
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yop dvePiwokovto mavieg (272 al), i. e. knows from the depiction of the
reversal of ageing and itsresults. Onthe other hand, if the birth fromtheearth as
the result of the development backwards is the next phase after the birth from
theearthinthe eraof Cronus, one should expect someindication that one mode
of birth transformed into another; however, the birth from the earth asthe result
of the development backwards is introduced as an entirely new phenomenon,
which requires adetailed explanation, without any hint that another form of the
birth from the earth existed earlier, in the age of Cronus. Both these difficulties
are resolved, if the ageing backwards and the birth from the earth occur at the
moment of the Demiurge’s return to the helm, after the erasimilar to ours, and
if the ES, following the order of events, now proceeds to describe the reign of
Cronus with the same mode of birth as the one he just explained.?®

Carone, modifying the previous versions of the NI, in fact admits that
the narrative herefollowsthe order of events. Shealso links, asBrisson and
Rowe do, the ageing backwards (270 d 6—-271 a 1) to the withdrawal of the
god and to the reversal of the universe to the W-E rotation. She proposes,
however, that this withdrawal happens not at the end of the age of Cronus
described at 272 d 6 ff., but at the end of the previous era of Demiurge's
rule.?”’ Thus, 270 ¢ 11 —-271 b 4 describes the god’swithdrawal, the reversal
of the rotation —it now becomes opposite to the contemporary one—and the
ageing backwards as aconsequence of thisreversal. At 271 b4 —c 1 thetext
indicates, according to Carone, the change in the form of generation: the
living beings are till earth-born, as they were previously, but now they are
born asinfants and age forwards. Thisimplies the god's return to the helm,
the reversal of the universe (now to the E-W direction) and the beginning
of the new era of Cronus, which is described at 272 d 6 ff. She further
arguesthat the beginning of the ageing forwards at the dawn of the contem-
porary era (those who grow smaller and almost disappear began to grow up
again, 273 e 6-11) does not take placeimmediately after the eraof Cronus,
as the traditionalists believe. This change implies the start of another in-
terim eraafter the god’ swithdrawal : the universerevertsto the W—E rotation,
the living beings begin to develop backwards. After that, the god returns,
reverts the universe to the E-W rotation, stops both the ageing backwards
and the birth from the earth, and our era begins (Carone assumes, following
Brisson, that thisreturn is described as the saving of the universe from the
danger of dissolution, 273 d 4—e4).28 Thus, according to Carone, thewhole

% |t is not clear for me why Brisson (n. 1, 1995) 351 is certain that the reversal of
ageing at 270d 6271 a2 cannot follow the erawith the sexual reproduction, but only the
erawith generation from the earth.

27 Brisson (n. 1, 1995) 352 earlier pointed out this possibility as an alternative.

8 Carone (n. 4) 96-98.
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story describes four phases, with three reversals, instead of traditionalists
two phases with one reversal.

Thisingenious attempt to save Brisson's proposal overcomes some difficul-
ties produced by hishypothesis, most importantly, the alleged transpositioninthe
order of the narrativethat Brisson and Rowe presuppose, which conflictswiththe
text, as it was shown above. However, the price paid for this improvement is
high—we now have a much more complicated cycle, with two interim erasin-
stead of one. Moreimportant is the question whether the textua foundations for
thisnew verson are olid. Thesefoundations are reduced to two passages. (1) the
comparison of the soulswhich fal into the earth as seeds during the eraof Cronus
(272 e 3), which Carone together with the other proponents of the NI interpret as
evidence that the living beings in this era developed forwards, that is, as nowa
days and in the direction opposite to the interim era(s); (2) 270b 11-271 a2,
which she takes as an indication tha the trandtion from ageing backwards to
ageing forwards takes place and that it marks the beginning of anew era.

Let us start from the second passage (271 a2—-c 4):

NE. ZQ. Téveoig 8¢ 81 Tic 10T fv, @ Efve, (Hov; kol Tiva TpodTOV €€
AL @V EYEVVAVTO;

ZE. Afilov, ® Zhkpoteg, 6t 10 pev €€ dAAHAmY odK AV v i} Tote PoEL
YEVVAOUEVOV, TO &€ YNYEVEG E1VOUL TTOTE YEVOG AEYBEY TOVT MV TO KT £KETVOV
TOV XPOVOV €K YHG TOALY AVOCTPEPOLEVOV, ATEUVNLOVEVETO & VIO TV
MUETEPOV TPOYOVAOV TV TPATMY, Ol TEAEVTAOOT HEV TH TPOTEPQ TEPLPOPX
TOV €ETiG YPpOVOV E£YELTOVOLV, THOOE & KT APYOG EPLOVTO" TOVTMOV YO
00101 kNPLKEG £YEVOVE’ HUTV TOV AOY@V, 01 VOV VIO TOAADY 0DK OpBRG
amioTodvTon. 1O YOop €viedBev olpoin xpn cvvvoely. Emduevov (Stallbaum,
gyopevov ms9)? yép ot 1d (T, Eus. [1O]; 10 BW, Eus[BN]) tobg mpecfitor
£mi TNV 100 Tond0g 1Evat oL, £k TOV TETEAEVTNKITOV 0D, KEWUEVMY 8L £V
YT, TAALY EKET GUVIGTOUEVOVG KOl AVOBLOGKOHEVOLGE, EtecBo (Om. B) Th

2 | follow Stalbaum's emendation rdpevoy of the manuscript &yépevov, accepted by
the mgjority of editors: £xdpevov in the meaning ‘next to, rdaed to, partaking in' normally
governs the genitive and not the dative (€&v Tig oe to €yopevo To0Tolg EpeEfg AmovTo
£pwtd, Gorg. 494 e2-3, wassimilarly changed into to0twv by |. Bekker; but E. R. Dodds[ed ],
Plato, Gorgias[Oxford 1959] ad loc., retainsthe manuscript text, making tohtolg dependent on
£peEfig, Not on &ydpevar); 271 ¢ 3, kopdti pev obv 10010 ye Emeton Tolg EPmpocBey gives
some support to this emendation. Campbel’s suggestion £xdpevov ... To0 Tovg TpeoPiTog
will giveasense smilar to that of Stallbaum, while his cautious defence of £yopevov with the
dativeis hardly acceptable; 10 totg mpeoBitog kth. of one part of the manuscripts (the family
B, and a part of Eusebius mss) might be an attempt to emend the text with éxdpevov; this
attempt makes the awkward syntax even more awkward and turns the ageing backweards into
oneof theresultsof an unclesr antecedent, instead of it being thisantecedent. Itisinteresting that
the participle érnépevov, normaly governing the dative in Plato, may govern dso the genitive
(Pal. 271 e3, see, however, Campbel adloc., for an aternative construction; Rep. 504 b 10with
J Adamadloc.; Leg. 899 ¢ 8 cuvendpeva with E. B. England).
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TPOTT] GLVAVOKVKAOVIEVNG €1G TAVOVTIOL THG YEVECEMG, KO YNYEVELG o1
KOUTOL TOVTOV TOV AOYOV €€ Gvarykng QUOHEVOVG, 0VTWG ExeLy TOVVOLOL Kol
TOV AOYOV, GG0VG U1 B0 0LOTMV €1 BAANY HLOTPOLY EKOLOEV.

NE. ZQ. Kop1dfj pev 0dv 10016 ye neton toig EUnpocoey.

The passage followsimmediately the description of thereversal of the uni-
verse, the sarting of ageing backwards until total disappearance of human be-
ings(270b 11-271a2). According to Carone, al these processesbel ong to the
era of the Demiurge's withdrawal and this era is described until the word
gndpevov. The emdpevov yép €611 16 ToLg TpecPitag kTA. indicates, on the
contrary, that the birth from the earth accompanied by the ageing backwards,
from old ageto childhood (tovg TpeoBitog £mi TV ToD Todog iEvait eOoLY),
now transforms into the birth from the earth accompanied by the ageing for-
wards, from childhood to old age; €necBoit 11j TPoTmTi CLVAVOKVKAOVIEVTG
elg tévovtion Thig Yevéoemg should point out to this reversa in the mode of
ageing, i. e. that it changes into the opposite to the ageing backwards.® This
change implies that the Demiurge returned to the helm, reverted the universe,
and produced the new stock of the earth-born.3! The exception at theend of this
resuming sentence, 6ovg 1 8e0g DTV £1¢ EAANV polpoy EKOULOEY, repre-
sentsthe god as an agent and thus confirmsthat we are already inthedivineera,
and not in the autonomous one, to which the ageing backwards belongs.

This aleged transition from one form of birth from the earth to another in
the passagein question turnsout, however, aghost one. Theimmediate purpose
of the whole reasoning is evident from the introductory statement and the re-
suming remarks of the ES. The Y Swonders how living beings were created at
thetime of ageing backwards. The ES statesthat the sexua reproduction ceased
to exist and the living beings were created from the earth; this crestion cannot
be called birth in absolute sense, but rather the revival of the dead. Our ances-
torswho livedin the beginning of our rotation and in the proximity to the previ-
ous one witnessed this mode of birth; they passed on to us the stories about the
earth-born, stories suspected today, unjustly. What followsisonly the endorse-
ment of this unusual view, as shown in the resuming remark of the ES (ko
YNYEVETG 81 KorTd ToDTOV TOV AdYov3 £E divérykmg @uopLévoug, oVTmg ExeLy

%0 Brisson and Rowe assign al process of revival to the interim autonomous era,
sandwiched between the era of Cronus and the contemporary era, while the traditionalists
assign them all to the era of Cronus.

3L Carone (n. 4) 97f.

%2 The editors of the New Oxford Plato prefer the tov tpémov of Eusebius to tov
Adyov of Plato’'s mss; the former variant seems, however, to have originated from an
attempt to avoid the repetition of the Loyog in the same sentence, repetition, which, in fact,
isnot dien to Plato’s style. Anyway, tov tpoémov emphasises even more definitely that the
whole passageis devoted to only one mode of generation.
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tobvopo kol Tov Adyov), which stresses the causal connection between the
reversal of ageing and re-birth from the earth. The whol e reasoning showswhy
itislogical to accept as credible the contemporary stories about the earth-born
and, a the sametime, to elucidate, in accordance with the usua narrative strat-
egy of the ES, how these stories distort the truth—they fail to mention that the
birth from the earth was the direct result of the ageing backwards.

This final remark refers aso to the contemporary stories about the earth-
born (oVtwg €xelv Tobvopo ko OV Adyov, i. e. ‘they have the name [of the
earth-born] and the corresponding stories'), and resumes the beginning of the
reasoning: the earth-born created by the ageing backwards were witnessed by
our ancestors at the dawn of the contemporary era(to0tmv yop 0btol KNPLKEG
£yEvove’ ULV 1OV Adymv, ot VOV DO TOAADY 0vK 6pBAS dmicTodvTon). X
Hence, theform of generation that ceased to exist at the dawn of our erawasthe
same that appeared together with the start of development backwards, i. e. with
the return of the Demiurge to the helm, according to the Tl.

Sofar, thereisno reason to insert the transition from the earth-born of theera
with ageing backwards to the earth-born with the aging forwards. The sentence,
which, according to Carone, introducesthe new phasein creation of living beings
(Embpevov yGap €0t 1@ ToLg TTpecPitag kTA.), SMply indicates that the birth
from the earth was anatural consequence of the ageing backwards. if the old are
getting young, theinfantsare disappearing and dying, then the dead should follow
the same reversed order of eventsand thusrevive (Greek tradition, let usremem-
ber, knowsthe birth, but not the re-hirth of the dead, from the earth).3* Taken that
the suvavarkvkdovpévng el Tévavtio: Thg Yevéoewg refersto the same rever-
sd of generation’, from the ageing forwards to the ageing backwards, as de-
scribed before, the controversiad sentence may be rendered asfollows:

For it wasthe sequence[or thenext step] of the development fromtheold ageto
the childhood that the [earth-born], having been formed again from the deed
lying in the earth and coming back to life, followed the reversal [of the
universe], when the generation began to circle back together with thisreversd,

33 According to Carone (n. 4) 100 n. 42 the sense of these words isthat our ancestors
witnessed not exactly this birth from the earth with the accompanying ageing backward,
but another generation of the same type which emerged in the transitional era between the
age of Cronusand our epoch; the argumentsin favour of thistransitional eraare untenable,
aswe shal see; theimmediate context does not imply this duplication of the eras either.

3 Both éndpevov and 10 yoip éviedBev, aswell astheéretoun in the gpproving answer of
theY S(271 ¢ 3, kopidfj pev odv 1007106 ye Emeton Tolg Eumpoodey) may havethemeaning both
of causal connection and of tempora successon. The crucid point is not the choice between
thesetwo meanings, as Carone putsit, but the question whether thetempora successonimplies
the bresk of causal connection, as she wishesthe case were. In my view, nothing suggests this
bresk. Cf. Palit. 293 a émdpevov (. £ott) o0t introduces the next step in the argument.
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and having thus come into existence in the necessary way as the earth-born,
according to this reasoning, have this name and this reputation in the senseas
explained above, —all those whom god did not trandate to another destiny.®
Y. S. Yes, thisfollows certainly from what went before.3

Now, taken that the ageing backwards and regeneration are results of the De-
miurge sreturn tothe hedmand thereversd of the universeto the direction opposed
to the contemporary (as| have argued), the reasoning we have just discussed must
refer to the divine era. The exception at the end of the passage (6covg un 6e0g
DTV £ig GAANY potpay £xopioey) isin agreement with thisview; and the point
that our ancestors, who lived in the proximity to the previous rotation witnessed
those who revived from the earth as an effect of ageing backwards, confirms the
traditiona view that the eraof the Demiurge precedes immediately our era

We are now in the better position to assess another passage, which adjoins
this explanation of the revival. Answering the question of the Y S, whether the
era of Cronus belongs to the contemporary rotation of the universe or to the
earlier one, the ES dates that this erain no way belongs to the contemporary
rotation, it also belongsto the earlier one (271 c 4—d 4):

NE. ZQ. &AA0 81 0V Biov dv £mi thg Kpdvou eng lvor Suvapenc, totepov &v
£xeivoug A Todg Tpomodc i v ToAode; TV PEV YOP TAV BoTPoV Te Kol HAov
HeTofoATV SHAOV (G £V EKOITEPOILG GVUTITTEL TOAG TPOTIOAS Y1y vesOou.

EE. Kad®dg T® A0Y® cLpmopnkolotdnkac. 0 & fpov mept 100 ThvIo
aDTOPOTO Y1y VeSOl TOTG BVOPOTOLG, TKLOTO THG VOV £0TL KOOEGTNKLLNG
Qopaic, GAL fv kol T0DT0 Thg EUnPocBey. TOTE YUp oOTHg TpdTOV TAG
KUKANcE®OG AP)EV EMelodpevog SAng 6 Bedc KTA.

The most obvious sense of this conversation is that the era of Cronus be-
longs also to the rotation that immediately precedes the contemporary one, like

35 | take it that tf} tponfi [SC. the reversal of the universe] depends both on &rnecBon
and on GVVOVOKVKAOVHEVNG, CUVOLVOLKVKAOVIEVYNG €lg TdvavTio TH Yevésemg being
the genetivus absolutus, cf. 270d 3 for asimilar construction with asimilar sense. Another
possibility is that tfig yevéoewg ktA. depends on tf tporii (the revived followed the
reversal of the generation that started together with the reversal of cosmic revolutions,
cuvavokvkAovpévng implies 1@ koéopg). The omission of €recBon in B approved by
Campbell asthegenuinereading iscertainly possible (tfj tponfi GuvavakVKAOVUEVNG €ig
Tdvavtio Thg Yevéoewg would bein that case the genetivus absol utus).

% gmecBou T TPOTR CVVOVOKLKAOVIEVNG Eig TdvarvTial ThG Yevéoenc, independent
on the treatment of the syntax, shows (as Carone [n. 4] 72 rightly stresses) that the story
suggests the strict correspondence between the development of living beings and the
direction of cosmic revolutions. This rules out an otherwise possible modification of the
traditional view, namely that the living beings develop forwardsin both eras, the Cronus
and the contemporary one, although the universe rotatesin the opposite directions, and that
the ageing backwards took place only at the moment of the reversal, which made the time
go back only for those who lived at this moment.

‘ 057_086_Verlinsky.pmd 71 11.05.09, 13:42



72 Alexander Verlinsky

theageing backwards and the reviva of the dead, mentioned before. Rowe, how-
ever, argues contra that the remark that accompanies the question of the YS,
‘thereisacosmic reversa in each of tworotations (trv pev yop v &otpv e
Kol MAiov petoPorny kt.),3” would beirrelevant for the traditional two-phase
interpretation. The remark, according to him, implies aradicd difference of the
conditions of the age of Cronusand of the present era, which should beexplained
by cosmic reversa. Since, however, the reversa at the end of the present erais
hardly pertinent (Rowe assumes that &v £katépoilg GUUTITTEL TOAG TPOTOIG
points to the reversas at the end of each two rotations), év ékatépoig should
mean a the end of the divine era and a the end of the interim era. Thus, the
guestion of the'Y Siswhether the age of Cronusbel ongsto the rotation steered by
the Demiurge (&v éxelvoug taig tpomaic) or to the contemporary rotation (év
toicde), but the latter embraces two rotations, that of the interim eraand of the
contemporary one, which have opposite(!) directions.® Thisisawkward enough,
and becomes even more awkward when the ES answers fixiota thg viv €01t
KaBeoTNKLIG OPAG, AAN AV Kol ToTo ThHG Eumpoobey, thus showing that he
understands under the present rotation only the contemporary one, sSnce ko-
Bsotnrvion popd would be an absurd expression for two opposite rotations.

In fact the meaning of this conversation issmple. The question iswhether the
ageof Cronusoccursduring the moreremotereversals of theuniverseor duringthe
contemporary ones (mdtepov €v Ekelvorg fv Todg TPonais 1 &v toiode). Thefol-
lowing remark explains uncertainty of the Y'S: the petofoAai of the sun and the
dars, i. e thereversas of the universe, happen during both modes of rotation (tnv
HEV YOp TOV BOTPWV T€ Kol MALOL HeTOBOANV dTAOV MG €V EKUTEPAILG
GLUTITTEL TOdG TPOTOAG YiyveoBou). Theremark ispertinent, for the TI,—the age
of Cronus, according to the preamble of the story, isapart of evidencein tradition
for the reversds of the universe and accompanying radica changes(269a7—-b 3).
Such changes are concomitants of two reversas—from the rotation steered by the
god to the autonomous one and vice versa—and they occur at thebeginning of each
of thetwo rotations (270 b 10-12). Only thesereversals and two opposite rotetions
areknowntothe Y Sand to the reader up to this moment, no matter whether the Tl
or the Nl iscorrect. The Y Sthus showsthat heis aware of the connection between
gppearance of the age of Cronusand one of the two reversals, but isuncertain with
what reversal, or with what rotation exactly the age of Cronus should be linked.

Atfirst sght, itissirangethat the Y Sdoes not catchimmediately that the age
of Cronus is a part of the era of Demiurge's rule. One should take in account,

37 1t is preferable to understand tponai here and in the preceding sentence as
‘revolutions, not ‘reversals (Rowe [n. 2] 191 ad 271 ¢ 47, against Brisson), not only
because otherwise it makes & tpwv te kol NAlov petoBoAny pleonastic, but aso because
the ES rendersin his answer tporai as gopd.

% Rowe (n. 2) 191-192 ad 271 ¢ 4-7; 192 ad 271 d 2.
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however, that the previoudy described processes of ageing backwards, destruc-
tion of the previous generation and reviva of the new generation from the earth
(al thesebeing consequences of the Demiurge' sreturn, according tothe T1) were
not favourable to human beings. Moreover, it is not entirely correct, as Rowe
assumes, that the Y'S should have grasped immediately that the differencesin
conditions between Cronus age and our world imply the cosmic reversd be-
tween them: thetradition doeshot transmit any evidence of any catastropheonthe
cosmic scade separating Cronus age from the contemporary universe. The YS
might havethought that the beginning of the contemporary erawasamore appro-
priate moment for Cronus' age than the era of the Demiurge'srule.

The question of the Y'S thus supposes only two opposite rotations, one
under the rule of the Demiurge and the other autonomous. The reply of the ES
introduces no modification: the age of Cronus was also during the previous
rotation, and it was the rotation opposite to the contemporary one.® Thus, no
interim eraisimplied in this part of the dialogue, and the also testifies that the
age of Cronus belongs to the same era to which the reversa of ageing and
regeneration from the earth described in the previous part belong.

There remains, if my previous argumentation is correct, only one passage
that allegedly proves, according to the proponents of the NI, that living beings
in the age of Cronus developed forwards, as nowadays, in contrast to the earth-
born who were created as the result of the ageing backwards. Thisis the pas-
sage related to the end of the Demiurge'srule (272 d 6—e6):

ETELON YOP TAVTWV TOVTMV XPOVOG ETEAEMON KOl PLeTaBOATY ED€L Y1yvesBon
Kol 1) KoL 1O YHLVOV 1id1 AV BVAAWDTO YEVOC, TAGHG EKGOTNG THG WOXTG
106 yeVEoELg Amodedwkviog, doo fiv EKGOTN TPOsTOYBEY TocaDT 1 YTV
OTEPHOTOL TEGODONG, TOTE 81 T0D TaVTOg O PV KVBepvATNG, olov Tndoicy
0lOKOG BLPELLEVOG, EIG TNV OLDTOD TEPLOTY ATEGTT, TOV OE 31 KOOHLOV TEALY
QVESTPEPEV EWLOPIEVT TE KOl COLPUTOG ETLOVLLOL

The proponents of the NI believe that the comparison of the souls with the

seedsthat fal into the earth impliesthat the development of the earth-borninthe
eraof Cronus was the same as nowadays, from infant to the old.*° Presumably,

% For thisreason, sincethe Y S envisages only thesetwo opposite rotationsand the ES
accepts the same dternative, one should reject the proposal of Carone (n. 4) 98 that the
answer AN v kol 1od7o Thg Epnpocey implies not the eraimmediately preceding the
contemporary (it should have the rotation opposite to the contemporary rotation), but the
eraearlier than the contemporary (it can rotate in the same direction).

40 According to Carone (n. 4) 94f., 97, the soulsfalling into the earth as seedsin the era
of Cronus imply the norma process of development, like the plantsin that era presumably
had. Rowe notices that an abundance of spontaneoudy grown fruits in the era of Cronus
(272 a4-5) impliesthat the plantsdevel oped then forwards, and infersthat the sameistruefor
the animals and human beings. In my view, Plato might have not considered at al how this
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they suppose something like the process of organic development, surely of an ex-
traordinary type, but till entailing the formation of agerm in the earth, its growth
and development into the organism as in womb, and then the appearance of the
living being from the earth and their further development forwards ! Firg, it should
be said that not the soulsthemsal ves are compared with the seeds, but their fallingin
the earth is compared with sowing (‘each soul fel in the earth so many timesin
away of sowingsasit had been prescribed to theeach’).*? Now, the sowing' of the
soulson theearth and planets by the Demiurgein the Timaeus (42 d) doesnot imply
any fallowing gradua development of the organiam, asif from the germ. On the
contrary —the lesser gods, who overtake the task of creation from the Demiurge,
moul d the bodiesfor the soulssown by him.*3 Thesowinginthe Satesman doesnot

traditional feature of the eraof Cronus may be harmonized with the processes of growth he
describes; however, if hedid, he may well haveimplied that the plants were produced by the
divineforcein the same way as the living beings, without any sowing, from the remnants of
plants of the previous era; their development should be accordingly the same, from the old
age through flourishing up to diminution and total destruction &t the end.

4l Notethat according to the NI the sowing impliesthat the soul isagerm from which
the body develops, the idea certainly alien to Plato.

42 The phrase is often misconstrued, asif onéppoto: is apposed to the g yoxfg ...
necobong. However, if it were the case, we would have expected the genitive oeppdtov;
infact, toocadto oméppota tecobong istheinternal accusative (cf. examplesin Kihner —
Gerth, I. 305-307), which means* so many sowings , as pointed out already K. F. Hermann
(Platonis opera [Lipsiae 1872], praef. XXIX ad loc.: “onéppato ipsas cadendi vices
significare”; Hermann rejected the emendation proposed by H. Sauppe tiig yuxfg ... €lg
YTig oméppato tecovong as superfluous); cf. Campbell (n. 8) 62 f. ad loc., who compares
for the verbal meaning of oréppo Hes. Op. 781 (Mnvog 8 IGTOUEVOL TPELCKAOEKATNV
aréaoBan / oméppoatog GpEacbor) and Soph. OR 1246; see on Hesiod M. L. West (ed.),
Hesiod, Works and Days (Oxford 1978) 355 ad Op. 781. This usage of onépporto. may
have an archaic flavour, asindeed the phrase itself.

4 Typicaly, Plato re-interprets the birth by the earth of the Greek myths as creation
from the earth by the god(s): according to Protagoras’ myth (Prot. 320 d), the humans are
moulded and equipped with everything necessary in the depth of the earth by the gods; the
future guardians of the Kallipolis should be persuaded by the * Phoenician lie' that they are
born from the earth (Rep. 111. 414 d—415 &), and this entails that they are created by agod
(415 a4: 6 6e0c TAGTTwV). Plato’s resistance to the idea of spontaneous generation is not
only implicit: in the Phaedo (96 b 2-3) Socrates criticises, among the other doctrines of his
predecessors who admitted in their cosmogonies material causality only and ignored
rational agency, the view that the living beings are generated by putrefaction produced by
‘thehot” and ‘thecold'; the creation of the humankind by thegodsinthe Tim. 42 disclearly
presented as an aternative to these materiaistic views: the Demiurge (see above) sowsthe
soulsinto the Earth, the Moon and the other planets and then hands over to the subordinate
gods to mould the human bodies; the creation of the Athenians by Athena and Hephaistos
in the Critias (109 d 1-2) obvioudy illudrates this laiter process. The mechanistic formation of
living beingsin the interim era, as the proponents of the NI suggest, would be out of tune
with thisinsistent creationist stance. Only in the earlier Menexenus (238 b 1-2) the earth
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need to imply the gradud development of an embryo and the ageing forwards.
There arereasonsto believe, aswe shdl seg, that the lesser gods play in the States-
man myth the cregtive role Smilar to that in the Timaeus.

The birth from the earth in the result of the ageing backwardsis described as
the re-formation of the dead bodies, which lay in the earth, and their reviva:
whdy kel cvvioTopévoug kol Gvafiwokopévoug (271 b 7). Brisson and
Rowe treat this formation of living beings as purely mechanica and assign it to
the period deprived of divine rule* There are two indications in the text that
prove, to the contrary, that thisisthe process directed by divineforces® Thefirst
is the retrogpective yép at 272 a 1 dready cited (éx yfig yop dvefidokovto
névtec), where the reviva from the earth in the age of Cronusis mentioned. It
impliesthat it isthe same mode of birth asexplained above (271 b 7), i. e. reviva
of the dead that was the result of the ageing backwards. The second indication is
in the beginning of the description of the contemporary era: here the ES opposes
the new form of sexua reproduction and parenting to the creation of living beings
with the help of externd agentsin the eraof thegod'srule (274 a3—b 1):

00 YO EENV ET €V Y1) 0L E£TEPMV GVVIOTAVTWV @OEGB0U {POoV, AALG KOBATEP
10 KOOU® TPOCETETAKTO oDTOKPATOpaL Elvar Thg arbTod mopeiag, ovTm M
KOt ToOTOL Ko TOTG PEPESLY arDTOTG S LDTAY, Kol SG0V 016V T A, phELY
TE KOl YEVVAY KO TPEPELY TPOCETATTETO VIO THG OLLOLOG AYWYTC.

The passage refersto the mode of creation under the god'srule as something
the reader aready knows. Now, as we have seen, this mode was not described
explicitly, but only briefly referredto (272 a1, éx yiig o &vePLdoKovTo TAVTEG)
asidentical to the mode of birth that appeared as a consequence of the age-
ing backwards (271 b 7, méAy €kl GUVIGTOUEVOLG KoL AVOBLOGKOUEVOVS).
Thus, thereferencein 274 a3isrelated ultimately to 271 b 7, and wéihy €xel
GUVIOTOUEVOVG Kol BivoPlookopévoug (271 b 7) isthe same process as év
YA 81 £tépwv cuvicthvtav (274 a3), the creation of theliving beings by the
divine forces, not the ‘ mechanistic process of formation in the earth of the
proponents of the NI, for which thereisno traces in the story at all.

Now to amoredifficult point: thefinal stage of the development backwards
is diminishing and tota disappearance of a body (270 e 8-10). On the other
hand, the earth-born of the era of Cronus are the dead who, lying in the earth,
were put together again and revived (271 b 4-7). Here arises adifficulty for the
TI: if the revived of the divine era were those who had died in the course of

itself isrepresented in amore traditional vein, as acreatrix who then gives her children to
the gods for education.

4 Rowe (n. 2) 191 ad 271 b 6-7; 194 ad 272 d 8—e 3; idem (n. 3) 166 n. 9.

4 Rowe ([n. 3] 166 n. 9) takes into account this possibility but regards these
indications as non-conclusive.
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ageing backwards, therewould have been no remnantsin the earth to make new
bodies for them.*® Rowe uses this discrepancy to show that the development
backwards and therevival asitsconsequence belong not to thedivineera, but to
theeraof god'swithdrawal, and that those who came back to life (born old from
theearth) werethosewho had died inthe previous, divineera(described later in
thetext, as he believes). According to hisinterpretation, those who came back
to life in the era of Cronus as the earth-born were totally different: they were
produced by godswith new bodies, “ from the sowing of earthwith souls’, grew
from the earth asinfants, developed normally, died old and came back tolife as
grey-haired in the next era after the Demiurge' s withdrawal .4’

However, given that the development backwards and the revival of the
dead asits consegquence belong to the era of the Demiurge'sreturn, as| argue,
the difficulty is easily overcome: the revived under the rule of the god were
those who had died in the previous era of the autonomous universe.®® This
explains why the end of the era of Cronus coincides with using up the entire
earth-born generation (272 d 6—e 1): £nedn yop TEVIOV TOOTOV XpOVOG
£1ele®bn Kol petofodny €0etl yiyvesBol Kol On Kol TO YRVOV 1dn TavV
AVAA®TO YEVOG, TACHG EKGOTNG THG WUXHG TOG YEVESELG ATOdESWKVLNG,
oo v €kGoTn TPOoTaOEY TocODT €1G YRV oTéppata tecovong. If the
revived of the divine era were those who had died during that era, who grew
forwards, died old and were created permanently, as Rowe proposes, the pro-
cess might have continued endlessly.* But if the revived were those who had
died in the previous era, thereviva had its naturd end, and this again explains
why every soul fell into the earth the prescribed number of ‘sowings : it had to
incarnate as many times as it was necessary to revive the all dead of the previ-
ous era.® The revival during the divine era of those who had died during the

% See e g. Skemp (n. 8) 114: “they live from maturity to infancy in the opposite
course to us and disappear in utmost infancy into the earth to be the seed of further
generations of the earth-born” (my italics).

47 Rowe(n.2) 191ad 271 b 6-7; 194 ad 272 d 8—e 3; 196 ad 274 a 3-4.

48 Here | develop a brief proposal of Lane ([n. 5] 105 with n. 8), in her criticism of
Rowe. Earlier, Campbell ([n. 8] 54 ad v. 1 and 68 ad v. 1) made a similar albeit less clear
proposal, but it seems to have been overlooked by other scholars.

49 Rowe(n. 3) 164 n. 6, 166 n. 9 supposesthat the adjective yfivog was chosen with the
purposeto distinguish the earth-born of the eraof Cronusfrom the earth-born of thefollowing
interim era, who are called ynyeveig. In fact, the epithetsimply no difference (yfnwvog means
simply ‘of the earth matter’, seee. g. Phaedr. 246 ¢ 3; Epin. 981 ¢ 8; 982 a6; 984 b 3; cf.
Semon. 7. 21 f. West: v 8¢ ntddoovteg ynivny ‘OADUTIOL Edmkay Gvdpl Tnpdv).

%0 The amount of soulsisfixed, according to the Rep. 611 &; it is equal to the amount
of the gtars, according to the Tim. 41 d 8—e 1; apparently, the number of the dead of the
autonomous era exceeds this amount. An alternative proposal (D. O’ Brien, Empedocles
Cosmic Cycle [Cambridge 1969] 90 f.; Rowe [n. 2] 194 ad loc.) is that the limit of
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autonomous era, similar to one in which we live, full of defects and sins, is
certainly much more meaningful and relevant for us than the revivd of those
who had died during the blessed and sinless era of the divine rule during the
alleged third era, the distorted counter-world, on which nothing is reported in
the story, apart of the ageing backwards, according to the NI.

Some other details of the revivd of the dead are sgnificant: Snce the souls,
following the order of the Demiurge, had tofal into earth severd times, thereviva
of the dead of the previous erawas not Smultaneous. Rether, it was agradud pro-
cess, which went together with the rotation of the universein the direction opposite
to that of the autonomous era—one canimagine that when the universe attained the
certain point, those who died a tha moment came to life.>! The souls, most natu-
raly, had toincarnateinto the bodiesinwhich they incarnated previoudy, duringthe
autonomousera, but now intheorder oppositetotheorder of their previousincarna-
tions. Plato in generd does not think thet the next incarnation of any soul in the
autonomouseraisnecessarily worsethan the previousone (thereare certainly those
who areable, dueto virtuoudy lived life, toimprovether ot in the next generation,
seefurther on theminority exempted fromtherevivd), but for themgority of souls
itiscertainly the case. Thereverseorder of incarnations mekesfor them possbleto
attain, under the divine guidance, theinitid perfection they did not attain by their
own effortsduring the autonomousera: > they now ought to liveback their previous
incarnaionsin order to escgpe from the sinsthey had committed previoudy, and to
do so under the divine control, which rules out any possibility of further sins.

incarnations is implied in the doctrine of the Phaedrus, where all souls fallen from the
highest of the heaven should regain their wings after ten incarnations in 10 000 years and
return to the heavenly region, except the souls of those who lived three philosophical lives
one after another and are released quicker, only in 3000 years (Phaedr. 248 e— 249 &
cf. 257 aon floating of the worse souls around for 9000 years between incarnations). This
proposal is less plausible, since, contrary to the Phaedrus, each soul in the Statesman
should incarnate individual number of times, not one and the same number for all.
Moreover, the widespread belief that the cycle of reincarnations in the Phaedrus implies
the cosmic cycle (already Ed. Zeller, Die Philosophie der Griechen 11/1 [Leipzig 51922
811 n. 4, identified the period of reincarnationsin Phaedr. 248 c—ewith the Weltjahr) isnot
correct: since the soulsfall on the earth not simultaneoudly, the period of 10000 years for
one soul does not coincide with the same period for another.

51 The present participles cuvieTapéVoug Ko BvoBLmGKOUEVODG ... GLOUEVOVG
(271 b 7—c 1) confirmthat therevival should be seen asacontinuous process. It isnot clear
for mewhy Rowe ([n. 3] 166 n. 9) believesthat if all thoserevived intheeraof Cronuswere
the dead of the previous epoch, the divine erawould have been enormously short (for this
reason, he prefersto assign the process of reviva to theinterim epoch, whichisshort on his
interpretation). Presumably, he admits that the revival must be simultaneous, but it is
certainly not the case.

52 According to the Timaeus (41 €), the souls have equal chances at the point of their
first incarnation and the Demiurge is free of suspicion of unfairness to any of them.

‘ 057_086_Verlinsky.pmd 77 11.05.09, 13:42



78 Alexander Verlinsky

The proponents of the NI resist the view that the ageing backwards may be
an element of the Demiurge’s rule. We have seen that this abnormal develop-
ment makes sense as far as the fortune of souls is concerned. But it has also
other important functions. Aswe have seen, it is an effective device to remove
from the stage the depraved people of the autonomous era, and an ingenious
explanation of thebirth from the earth, an essential constituent of thedivineera.
Moreover, both the question of the Y S and the answer of the ES (271 a 3-5)
show that they take incompatibility of ageing backwards and sexual reproduc-
tion for granted, presumably because an embryo would diminish and disappesr,
instead of growing, in the era of development backwards. Now one of theim-
portant elements of the rule of the Demiurge isthe absence of family, whichis
necessary to contrast the all-controlling ruler of that era with the ruler of the
contemporary world, whose competenceis much morelimited, inter alia by the
parental power. Without the ageing backwards it would be necessary to find
some additional device to explain why not only the first generation of the
Cronus' people was the earth-born, but also the next generation was produced
from the earth, from the ashes of the dead of the previous era.

At the sametime, the ageing backwardsis an appropriate demonstration of
thedivineagency initseffectsupon natural processes. Theageing backwardsis
not an automatic process, it impliesoverriding theusua growing old and degra-
dation, which are inevitable under normal conditions.>® And this corresponds
finely to what one may expect from the salving action of the Demiurge, who,
according to the story, conveys to the universe immortality and agel essness it
had initialy, a the moment of creation, by curing theillnessesit acquired dur-
ing its autonomous existence (270 a 4-6; 273 e 3-5). The ageing backwards,
whichworksonindividual level, implies an ana ogous rejuvenating processon
the scale of the universe. At the end of this processall dead of the previous era
are revived and the totality of souls attains again itsinitia perfection. It also
means that at the end of the divine erathe universe is entirely clean from the
dead bodies, and in the beginning of the next autonomous erait is perfect and
sane, asit was when it was created >

%8 Thereisasignificant remark that the bodies of those, who suffered violent death in
the time of ageing backwards, were destroyed so rapidly that there were no traces of them
within a few days, undergoing the same process as those who went through the normal
back-ageing (270 e 9—271 a 2). This acceleration of the processes opposite to rotting
impliesthat supernatural forces stay behind the process of ageing backward. Rowe argues
([n. 3] 166 n. 9) that violent desth cannot belong to the eraof the god and contends that the
ageing backwards is a part of the interim epoch, after the withdrawal of the god. But the
violent death is a necessary concomitant of any reversal of the universe (see above).

% Although thereincarnations of souls backwards are moreimportant than therevival
of bodies, it seems neverthel essthat purification of the earth from the dead bodies has al'so
its own significance in the vision of cosmic cycles. The interest in this matter, of much
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Now | turn to another debatable point: at what age the human beings were
born from the earth in the era of Cronus? Here the difficulty liesin the passage
that describes the end of the development backwards and the start of develop-
ment forwardsin the beginning of the contemporary era (273 e 6-11):

GTPEPOEVTOG YOP oD TOD KOGUOV TNV £l TNV VOV YEVESTV O8OV 10 TG
MAKioG oD TEALY {6TOTo Ko Konve TavoyTior amedidou tolg ToTe. To Hev
Yo VIO SUIKPOTNTOG OALYOV dEovTa RpavicBo TV {dmv nOEGveTo, T &
€K YA VEOYEVT] COLLOTO TIOALY POVTOL TAALY ATTOBVACKOVTO E1G YTV KOTNEL.

L. Campbel and many scholars after him believed that the human beingsin
the age of Cronuswere born from the earth asadultsin primeof their lifeand then
devel oped backwards into infants until they disappeared.>® The mold gOviain
the cited passage would mean that these adult new-bornin the moment of reversal
suddenly became grey and began to die, instead of growing younger. According
to J. Adam, however, moAd gpOvto. means‘ bornwith grey hair’ (moAwd pOvror),*®
and thisimpliesthat in the age of Cronus the people were normally born as old
and then went backwards through al agesto childhood and disappearance; now,
in the moment of reversal, these new-born die, instead of their usual transforma:
tion. The proponents of the NI accept Adam’s understanding of ¢Ovto as‘born'.
Since they beieve that not the age of Cronus, but the interim eraimmediately
precedesour contemporary rotation, they assign thisdevel opment fromold ageto
infancy to this era, completely abandoned by the god.>’

The choice is not easy, but | think that Adam’s understanding of moAuc
Ovro. ispreferableto that of Campbell, for thefollowing reasons.® First of all,
the ageing backwards, which, as| argued, started in the beginning of the divine
era, wasthe development from old ageto childhood and then to total disappear-
ance (271 d 6—e9), and the story does not imply any changesin this process.

morerealigtic kind, can be seen from the specia provisioninthe Laws (959 d 6—e6), to bury
only in the earth that is unsuitable for cultivation. There the considerations are not so much
ecologica asethica and religious: facing inevitably lack of arable land in the course of time,
the state would be constrained either to destroy graves or to sacrifice its urgent needsfor the
sake of piety. Thismight explain how increase of burialson the global scale becamefor Plato
one of the symptoms of the universal decay. The famous exhumeation of the dead on Delos,
accompanied by the prohibition of burying onitinfuture, during purification of theidand by
the Atheniansinthe420s (Thuc. 1. 8. 1; 3. 104. 1-2, seefurther R. Parker, Athenian Religion
[Oxford 1996] 150) might have been aredlistic counterpart to Plato’s eschatologica vision.

55 Campbell (n. 8) 54 and 68, followed by Diés (n. 8) XXXIV; P. Frutiger, Les mythes
de Platon (Paris 1930) 243 n. 5; Skemp (n. 8) 110-111; McCabe (n. 5) 107 n. 56.
Campbell’s main reason is that old age was unknown to Hesiod's Golden Race

% Adam (n. 8) 11, 297, see also Ferrari (n. 5) 390 n. 2.

5 Rowe (n. 2) 196 on 273 e 9—10; Carone (n. 4) 100, cf. 94.

%8 phopon + adjective certainly can have both meanings, ‘born as such’ or *grown as
such’ (for thelatter see270d 6—e 1).
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Given the promptness of the author to paradoxes, one should not expect from
him the silent admission of the young earth-born of the lore; on the contrary,
ol @ovtar Would be an appropriate reminder that they were born as old.

Second, thereisamore forma consideration: the passage depicts the end of
previous devel opment and the sart of the opposite one; it focuses on two extreme
points of the process—the infants, who are about to disappear, instead start to
grow, and the new-born, who grew younger earlier, sart to die. Now the firgt
transformation is depicted asthe beginning of the contemporary processes, aswe
know them— the infants started to grow, obvioudy at norma pace (impf.
noédveto). The second transformation should be imagined as smilar —the new-
born began to die (mév dmobviickovia £ yHiv kortney) —aso gradudly. Ac-
cordingly, these new-born should be old; if they wereyoung or adults, onewould
expect that the story-teller would depict their gradua growing old, instead of
immediate getting grey (part. aor. ¢Ovtar) and then dying.> The reminiscence of
Plato's age of Cronusin Theopompus (Ad. VH 3.18 = FGrH 115 F 75 C) does
not contradict this understanding, even if it does not support it directly.® If, as
| argued, the revived of the divine erawere the dead of the previous autonomous
era, itisnatura that they were revived as old (or the mgjority of them, at least),
sincein that erathey developed forwards and died old, as nowadays.

So far, if one admits that the human beings were born as old before the
reversal that initiated the contemporary era, the proponents of the NI have no
means to demonstrate that the interim era, and not the era of Cronus immedi-
ately precedes the contemporary one. Since the story depicts that ageing back-
wards started when the Demiurge returned to the helm and no changein devel-

59 |f ¢k yfic degpendson phvta, rather than on veoyevi, wehaveasymmetrical structure
with two descriptions of two opposite states before the reversal of ageing, and two verbsin
the imperfect that describe the transformation in the beginning of it.

8 Theopompus mentions the trees on the borders of the land of the Meropes which
grow on the banks of two rivers, Grief and Pleasure. Thefruits of the first make the esters
to cry therest of their life, the fruits of the second to forget all previous desiresand to live
back all previous phases from the old age to childhood, then to the state of embryo and at
last to total disappearance. Since E. Rohde (“Zum Griechischen Roman” [1894], in idem,
Kleine Schriften 11 [Tlbingen— Leipzig 1901] 22-24), this story is considered to be
influenced by Plato. Frutiger (n. 55) 243 and Skemp (n. 8) 111, who assumethat in Plato’s
era of Cronus the old age did not exi, find a difference between Theopompus and the
Satesman (Frutiger supposed that Hesiod, Plato and Theopompus follow independently
and develop differently the same tradition). In fact, independent on how development of
living beingsin Plato’'s eraof Cronusis interpreted Theopompus certainly borrowed from
the Statesman the ageing backwards from the old age to childhood and disappearance
during the reversal of the universe (270 d 6—271 a 1). Moreover, he made not the
permanent youth, but the ageing backwards an important constituent of blessed life, i. e. he
believed (rightly, in my view) that Plato ascribes this detail not only to the transitional
period but a so to the era of Cronus.
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opment of living beingsisimplied in the description of the age of Cronus, as
| argued, the grey new-born are the last instances of the same process.

Hesiod represented the golden race as having no old age to come (Op. 112—
115). Since the physical world and human organisms cannot be exempted
from change entirely,®! Plato ingeniously adapted Hesiod's image and made
theold ageaslying not in front of us, but behind us. Contrary to the prevail-
ing view of the scholars, the development backwards is a part of idealiza-
tion of physical conditions of man’s existence: it is a constituent of blessed
life to know that the troubles of old age do not wait you in future. But why
did not Plato abandon the old age in this marvellous eraentirely, in contrast
to the prevailing stories about the Golden age, aswell asto the stories of the
earth-born, who were represented as adults, not as old? Probably because
theworld he depictsis not an ideal world of the dream, but rather the world
of renovation and redemption of the contemporary era: the revived dead of
the previous era should be mostly, albeit not exclusively, people of old
age.%? Theinspiration for thisidea could have been again Hesiod: Zeuswill
destroy the iron generation on the top of its vices, at the moment when the
newborn turn out to be grey-headed (Op. 180f.). Hesiod also hints at some
improvement after the destruction of the contemporary generation (Op. 175), i. e.
he seemsto favour acyclical view of the development of the humankind.53
It looks like Plato reads Hesiod's prophecy of the end of the contemporary
eraas pointing to the beginning of the divine erawhen theliving beingswill
be born as old.®

61 SeeTim. 37 d 3-4; cf. the similar approximation to divineinaterability: thereversal
of rotation the universe received from the Demiurge is the minimal declination from the
eternal movement the universe would have had if it were entirely divine (269 ed 7—e 3).

62 The underlying idea might be that ageing backwards gives sufficient time for
learning: those who lived long in the age of Cronus cumulated knowledge and experience
whilestill preserving physical and mental abilities. Growing younger both in soul and body
(270 d 5-8) need not imply diminishing of these abilities, at least, for the most part of life.

8 Mnkét Eneltt deeldov Y0 TEURTOLGL LeTelvon avdpdoty, dAN fi mpdobe
Bavelv 1 Emerta yevésBon. For the classical, Byzantine and modern debateswhether these
wordsimply Hesiod' sfaith in abetter racein future, and thusacyclica view of history, see
Th. G. Rosenmeyer, “Hesiod und die Geschichtsschreibung” [1957], in E. Heitsch (ed.),
Hesiod, Wege der Forschung 44 (Darmstadt 1966) 631-633; West (n. 42) ad loc.

64 | follow here Adam’s proposal ([n. 8] 11, 296 f.). The other scholars who compared
Pol. 273 e 6-11 with Hes od’s prophecy, stressed on the contrary the different role of grey-
haired infants. Infact, the passage in the Satesman pointsto the end of the processof being
born as old in the beginning of our era, while Hesiod prophesies the beginning of this
processto come (in the end of contemporary rotation, in terms of the Statesman). Hesiod's
verses are not free of ambiguity since teAé0wotv can mean both ‘become’ and ‘turn out to
be', i. e point either to the infantswho grow grey-haired immediately after the birth, or to
theinfants born with grey hair; West ([n. 42] 199 ad loc.) pointsout rightly, that teAébmoiv
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Hesod's peaple of the Golden race continueto live after their death asinvis-
ible guardians of mortas, the daipoveg €ryB86viol (Op. 122-123), i. e. they are
not under the earth asthe dead of thefollowing generations. It istempting to think
that the latter detail inspired Plato when he exempted Cronus people from the
usud death: their bodies disappear at the end of life;® their souls, having per-
formed al prescribed incarnations, become, before the beginning of the next
autonomous era, the pure spirits, asin Hesiod. According to Hesiod, these spirits
serveasthe pvAaikeg, theinvisible overseers of the contemporary humankind, in
service of Zeus. There is, however, an ‘improvement’ on Hesiod in this point:
according to the Satesman myth, the daimones rule the humankind in a much
more direct way in the era of the Demiurge, under his supreme command.

There is an important hint in the myth itself at who these daimones
might be: in the course of ageing backwards al the dead from the earth
returned to life, apart from those whom the god took to another destiny, or
moreliterally, the god carried them into another division (271 ¢ 2 écovg pun
0e0g OTAV £ig GAANY polpav éxopicev). It is tempting to see in these
souls those, who, according to Plato’s standard view, already attained per-
fection in their previouslife (in the autonomous era, like the contemporary
one, due to philosophical way of life)® and are released from further rein-

in these verse has the latter meaning. Plato of course could interpret these verses as he
wished, but there are reasons to think that he took them as pointing to the birth of grey-
haired infants (see below).

8 IntheCrat. 397 e 12—398 a2 Plato cites Op. 121 adtxp &mel 81 10010 YEvog Kot
Hotpo KGAVYEe VErsuskatd Yoo kA vye of Hesiod's manuscripts. Some scholars prefer
Plato’'s variant as more logica (the people of the Golden race in Hesiod did not go below
the earth). West ([n. 42] 181 ad loc.) argues contrain defense of manuscriptsthat according
to Hesiod their bodieswere buried as usual and supposesthat Plato’s variant resultsfroma
dlip of memory. However it might be (I suppose that Plato willingly or unwillingly adapted
Hesiod's text to suit his own view of the daimones, but he also could have relied on
somebody’s attempts to make Hesiod's text more consistent), the citation in the Cratylus
corresponds to the view of the Statesman that there were no buried bodies in the age of
Cronus. When citing the following vv. 122 f. of the Works and Days in the Cratylus (loc.
cit.) and inthe Republic 469 a, Plato seemsto givean ‘improved’ version: hereit isomitted
that the Golden race owed their posthumous lot to Zeus' will (Zeus' role contradicts
Op. 111: the Golden race lived when Cronus, not Zeus, ruled, but correspondsto Op. 253:
theinvisible deitiesare Zeus guardians of justice). Plato’s version stresses the connection
of the daimones with Cronus, not with Zeus, which is important for the myth in the
Satesman. On the other hand, broy8oviot (Crat. 398 a1 mssBT versuséniy86vior msss;
Rep. 469 a 1 and the rest of tradition) seems to be a real dip, influenced by similarly
sounding Op. 141, made either by Plato or by scribes, sincethisvariant definitely contradicts
Plato’s thought on the daimones.

8 Phaedo 114 ¢, cf. 80 e—81 c; 82 ¢; it is necessary to live three philosophical lives
during three successive incarnations, according to the Phaedr. 249 &; in the Timaeus (90 a—d)
philosophy provides mental health and the salvation from reincarnations, either after the
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canations®” Itisfurther tempting toidentify these chosen soulswith the daimones,
who rule human herdsin the god's era (it is hard to see what might be another
reason of mentioning this exception). Thereis an insistent claim in some dia
logues that the daimones are not the representatives of a certain race or of a
certain age, but those among us who have attained perfection due to virtuous
life and philosophy, the latter being the necessary precondition of the former.%

firstincarnation in the human form (42 b) or after numerous further incarnations, including
that in the form of animals (42 c; 90 d); the released souls return to the unmoved stars they
initially inhabited (42 b).

57 Rowe ([n. 2] 191ad 271 b 6-7, ¢ 2; 193f. ad 272 e5), who treats, on the contrary, the
ageing backwards and rebirth as mechanical processes of the interim era deprived of god’'s
presence, sees in the exempted philosophers of the previous era of Cronus. The story-tdller,
however, leaves uncertain whether in this era pure knowledge was pursued &t al (272 b—-).
Andternativewould bethat the exempted fromreviva aresinners, whosesoulsareincurable
and who bear the permanent penalty in the underworld. This possibility isrejected by Rowe,
since he believes that revived are the people of the eraof Cronus where thereisno place for
incurable sinners. If they are the dead of the autonomous era, as | argue, this is possible;
nevertheless, it isfar more effectiveto hint at the award for philosophersunder therule of the
Demiurge, who controlsthe processof reviva, than at theeternal punishment of theincurable
that should have been imposed on them aready in the previous era, by the underworld gods,
as usua. An additiona detail in favour of the high rank of these exempted souls: the
express on 66oug U B0 LTAV £ig EAANMY potpay Ekopioev issimilar totheversion of the
Hes. Op. 121 Plato citestwice (Crat. 397 e—398 &, Rep. 469 a), on behdf of the Golden race
appointed after the degth to be the guardians of living humans: ovbtap €nel dm 10010 Yévog
Koo potpo kA vye (see aboven. 65); cf. o hisown paraphrase of these verses: émelddy
TIG &YoBOG MV TEAEVTAOT, LEYOANY HOTPOLY KOl TULTV EXEL KoL YLYVETOL SOUU®Y KOTOL
v ThHe ppoviceng Enwvopioy (Crat. 398 b 9-11).

68 Thisnotion underliesthe etymology of Sciipwv inthe Crat. 397 b: thegenuineform
of theword isdafpv, i. €. the wise—the daimones are not only the people of the Golden
race, but all dead wise men. In the Republic (V. 468 e 3—469 b 3), the authority of Hes.
Op. 122 1. providesto those members of the ruling classwho excelled in virtue, posthumous
worship after, either as daimones, or as divine beings, in accordance with the decision of
Pythia: the earthly phylakes or their assistants are thus transformed in the heavenly
phylakes of Hesiod. Again, the rulers who attained the highest philosophical knowledge,
the ldea of the Good, after the death dwell on the Ides of the Blessed (Hesiod | ocated there
the dead heroes under the permanent rule of Cronus!) and are worshipped similarly as
dotpoveg or as evdaipoveg and divine, depending on Pythia's prescription (Rep. VII.
540 b—c, oracle might be necessary, as otherwiseit is not clear whether thisvirtuouslifeis
thelast of threevirtuouslives, the sinequa nonfor releasefrom further reincarnations). The
special funerary rites, prescribed in the Laws for the dead e%6vvot, who blamelessly
performed their functions, are remarkably deprived of usud signs of mourning (white
clothes of the procession, 947 b 4-5) and are free of pollution for attending priests, in
contrast to usual funerals; Pythia again should approve these honours (947 b—d). Thismay
imply the daemonic status of these chosen dead, as suggested O. Reverdin, La religion de
la cité platonicienne (Paris 1945) 125-139.
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Pato, | think, could not resist a temptation to promise that philosophers, the
only true rulers, will govern the humankind in the divine era as pure spirits,
evenif they lived in our eraas private persons; according to the Republic, they
ought to perform their duties against their natural desire to follow contempla-
tive life (496 b—497 b, 519 b—521 b); this earthly duty thus acquires an
eschatological dimension in the Satesman myth.%° Although these consider-
ations might have impelled Plato to modify Hesiod's view on daimones as
@OMaxeg of the contemporary humankind, this view probably was not aban-
doned dtogether: a the end of the divine era, dl souls, after a due number of
incarnations, will attain the initial perfection; after that they should incarnate
againin the eradeprived of Demiurge'srule.” They will bethe pOioixeg of the
contemporary humankind, asin Hesiod, but in the spiritualized sense: accord-
ing to the Timaeus, the daiipwv represents the intelligence, the divine part in us
that assures possihility for everybody to return to the origind perfect sate (42c 1—
d2; 90 g cd).

Some scholars believe that the development backwards in the age of Cronus
causes the people of this era to lack memory.” But the very possibility thet the
people of Cronus could spend time accumulating knowledge, spesking to each
other and animalsfor this purpose (272 b 8—c 6), even if the story leaves uncertain

8 Plato treats the daemonic beings as intermediate between the gods and the humans
in many different ways; there is no certainty that the daimones who rule over the
humankind in the eraof Cronus, according to the Satesman and the Laws (Polit. 271 e5-7,
Leg. IV. 713 c—), are the souls elevated to this rank. Still, there is insistent tendency in
Plato to treat the virtuous dead as daemonic deities, leaning on Hesiod (see the previous
note). On the other hand, Plato re-interpretsthe old view of doipwv asahuman lot and as
a human guardian in the sense that the daipwv is the intelligent and deathless part of the
soul created by the god and surviving through all incarnations; this daiipov if heis duly
cherished, providesreturn of the soul toitsinitial perfect state (Tim. 41c6-42d1;90a2—
d7; cf. dsoLeg. 775 € dpyn yop kol Be0G €v GvOpdOTOLG I8pLIEVN COLEL TAVTOL, TULTG
€0 Thig TpoomkooNg aOTH Top EKACTOL TAV XPOUEVEOVY Aaryydvn). Taking these two
tendencies into account, it would not be too hazardous to identify the philosophical souls
exempted from the incarnations with the daimones who rule in the age of Cronusin the
Satesman myth.

70 According to the Tim. 41 e, the Demiurge provides equal chances of salvation for
each soul beforetheir initial incarnation in the beginning of theworld, thusfreeing himself
from responsibility for their further vices (42 d). The Statesman shows how this perfect
state is attained again at the end of each era of the Demiurge'srule.

71 H. Scodel, Diaeresis and myth in Plato's Statesman, Hypomnemata 85 (Gottingen
1987) 89 n. 9; Ferrari (n. 5) 393-394; McCabe (n. 5) 107. According to Ferrari, thelack of
memory should explain why the people of Cronus do not possesstechnai. However, thisis
explained sufficiently by an ideal environment the story-teller refers to when he proceeds
to describe inability of the humankind to cure itself when this Paradise cameto theend in
the beginning of the contemporary era (274 b 4—d5).
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whether they in fact did so, shows that they are not imagined as crestures without
memory.”? Further, the story impliesthe dim memory of theage of Cronus; thefirst
humansof thecontemporary era, i. e. thesurvived representativesof Cronus' epoch,
preserve memory of the birth from the earth (271 a 5—b 4). Thiswould beimpos-
shleif they acquired memory only after the trangtion to the contemporary way of
reproduction and development.” In fact, the single explicit reference to the lack of
memory isapart of the explanation why there were no states and no possession of
wives and children in the reign of Cronus—the nurdings of Cronus possessed no
memory of thesethings, Sncethey al wererevived from theearth (271 e 7—-272 a
1).7* Apparently, what is meant hereis not oblivion of the events of their individua
life, but oblivion of the previous era, when the gate and the family existed. The
intellectua experiment of the Satesman consistsin possibility of living your previ-
ous life once again in the reverted order to avoid its mistakes, rather than in me-
chanic repetition of the samelife. Keeping divethememory of theindividual past,
while living backwards, would be essentia for thislife of redemption.”™

(to be continued)

Alexander Verlinsky

S Petersburg University,
Bibliotheca classica Petropolitana

72 The purpose of thisquestion, in my view, isnot to evoke the negative answer and to
point to disadvantages of the eraof Cronus, as often assumed, or to hint, on the contrary, at
the existence of philosophy in that era, as Rowe believes. Since the answer is earnestly
uncertain, the purpose of the question is rather to show that the relative value of life
depends entirely on whether it is devoted to pursuit of pure knowledge and that it depends
on us whether we use favourite external circumstances for pursuit of knowledge or for
consumption only. It also may hint that this pure knowledge arisesindependently from the
development of craftsthat emerges under constraints of need in the contemporary eraonly.

7 Ferrari (n. 5) 393 in fact believes that the first representatives of the contemporary
humankind acquired memory immediately after stop of ageing backwards, he compares
thiswith the recollection of the divine teaching by the universe in its autonomous period.
But the universe certainly possessed memory, otherwise it would not have been able to
recollect the lessons of its creator.

7 Carone ([n. 4] 106 n. 64) rightly points this out but argues that living beings under
Cronus devel oped forwards.

> The state and family are unnecessary in the eraof Cronus because they are replaced
by the divine shepherds and by birth from the earth respectively. However it might be the
casethat themankind, although unableto reproduce sexually, still had sexual desires. Thus,
the destruction of memory of the previous mode of life might be an additional proviso to
maintain aharmony. Cf. adistant analogy: the citizens of theidedl state, inthefirstinstance
the guardians and their assistants, should be persuaded that they had been born from the
earth and that their previous life was only adream (Rep. I11. 414 d).
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B craree KpuTHYECKH PacCMaTPUBAIOTCS PA3IMIHBIC BapUAHTHI  HOBOM MHTEpIpeTa-
mun” muga B miaronoBckoM [lonumuxe (J1. bpuccon, Kp. Poy, I Kapone), cornacao
KOTOPOI KOCMUYECKHUHI IIUKJI, OMMCAHHBIH B 3TOM MH(pE, COCTOUT U3 TpeX (a3, a He u3
JIBYX, Kak 0OBIYHO TIOHUMAJIOCh: KOCMOC I101 yIIpaBlieHueM OokecTBeHHOTO Jlemuyp-
ra Bpallaercs B TOM >K€ HallpaBJICHUH C BOCTOKA Ha 3aI1aJl, 4YTO U B COBPEMEHHY!IO 3Dy,
YKHBBIE CYIIIECTBA BO BpeMst 00erX 3p Pa3BUBAIOTCS OJIMHAKOBBIM 00pa30M — OT JIETCT-
Ba K CTApOCTH; MEXIY JABYMs 3TUMHU (pa3aMu, B TPETHIO IIPOMEKYTOUHYIO 3Py, MUP
BpalllaeTcs ¢ 3amajia Ha BOCTOK, a JKMBBIE CYIIECTBA Pa3BUBAIOTCS B OOpaTHOM Ha-
IIPaBJICHUH —OT CTAPOCTH K JETCTRY. B MpoTHBOBEC MOJ0OHBIM TOJIKOBAaHUSM B CTaThe
3aLIUILAETCS IIPAaBUIbHOCTh TPAJAULIMOHHOIO MIOHUMAHMs LIMKJIA KaK COCTOSILLETO
TOJBKO U3 ABYX (ha3 —3psI npasinenus Jemuypra (“Bex Kpona”), koria Mup Bpaimaer-
sl ¢ 3a11a/1a Ha BOCTOK, a JKUBBIE CYILIECTBA Pa3BUBAIOTCS B HAIIPABJIEHUU OT CTapOCTH
K JETCTBY, 1 aBTOHOMHOM 3pBbI, TIO1I00HOM coBpeMeHHOM. [Ipu 3TOoM moKa3bIBaerc,
YTO YHUUTO)KEHHE IIPEXKHET0, AErPaJpOBaBILETO POJia JIIOAEH B MOMEHT BO3Bpallie-
Hust JleMuypra K ynpapieHUI0 KOCMOCOM COIIACYETCsI € €ro poJibio B MUQE Kak cria-
CHTENs U OOHOBHTEIS MUPa; POXKICHUE U3 3eMIIU, KOTOPOE MH() TPAKTYET KaK BOCKpe-
LIEHHUE MEPTBELIOB, 03HAYaeT BO3BPALLCHUE K JKU3HU TEX, KTO KU B IIPEXKHIOK0, aBTO-
HOMHYIO 3pYy: OHU IOSIBJIIIOTCS] HA CBET, COOTBETCTBEHHO, CTAPUKAMH U IIPOXKHUBAIOT
JKW3HB B HAIIPaBJICHNH, 00PAaTHOM IpebIIyIIeMy CyIIECTBOBAHHIO; BCEJICHUE Ty B
BOCKpECalOIIMe Tesa NPEAroiaraeT, TAKUM 00pa30oM, HCKYIUICHUE MIPEKHEH, Henpa-
BIWJIBHO TIPOKUTOM >Ku3HU. KOHEUHBIH MyHKT KXo 00XKeCTBEHHOM 3pbl — BOCCTa-
HOBJICHHE BCEX JyIII B UX HAYaJILHOM COBEPIIEHCTBE U 0CBOOOXKICHHE 36MIIH OT MEPT-
BBIX T€Jl —BO3BPALAET MUP K TOMY COCTOSIHHIO, B KOTOPOM OH HAXOJWJICSI HEKOI/A B
MOMEHT TBOPEHUS, COIACHO Tumero.
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